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Introduction
Moses depicted Noah’s first act upon disembarking as engaging in worship, making a
whole burnt offering (Gen 8:20).3430 When the rest-inducing aroma of the sacrifice rose to
God, he accepted both the offering and the one who made it.3431 The Lord chose to make a
covenant with all humanity, stating that he would never again disrupt his creation with such a
catastrophic flood (Gen 8:21–22; Gen 9:11).3432
Noah soothed the Lord’s justifiable indignation, even though people’s hearts still
incline toward evil.3433 Regular cycles of the seasons and the time of day would characterize
the world.3434 Human hearts might be erratic, but nature will not be.3435
As a second Adam,3436 God called Noah to fulfill the original human mandate of Gen
1:28–29 by proliferating and preserving life (Gen 9:1, 7).3437 However, the enmity between
people and creatures increased to the point of death (Gen 9:2–5).3438
Before eating an animal, one had to drain its blood. This returned the creature’s life
force to God, the one who had created it.3439 Even animals’ carcasses had to be treated with
dignity.3440 While people could shed the blood of a creature for sacrifice or in the process of
obtaining food, the Lord forbade spilling human blood.3441 Since God made us in his image, a
murderer kills someone who resembles the Lord.3442 Therefore, he instituted the death penalty
for intentionally killing someone (Gen 9:6).3443 Noah’s descendants must produce life, not
wantonly take it.3444
Referring to the promise which the Lord made before the flood (Gen 6:17–20),3445
God established a universal and unilateral covenant with Noah and his descendants. 3446 Such
a deluge will never again cut off all living things. This covenant does not mean that humanity
will never face judgment,3447 only that it will not come as a flood (Gen 9:8–11).3448
Then God ratified his oath with a sign to indicate that his enmity toward humanity had
3449
ceased.
Against the backdrop of clouds—which had previously wrought such great
destruction—the Lord placed an upturned bow (Gen 9:12–13).3450 Whenever a rainbow
emerges through the clouds, it reminds God of his covenant with Noah.3451 This enables him
to temporarily overlook human depravity (Gen 9:14–17).3452
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The Lord’s covenant with Noah is the first of several such pacts which God has made
throughout redemptive history. Ultimately, they shall culminate with the purification and
renewal of all creation (2 Pet 3:10–13). At that time, the Lord will release everything on earth
from its bondage to decay (Rom 8:16–22).3453
The Sons of Noah
1) Gen 9:18–19: These verses represent the final part of the chiasm which recounts the flood
(Gen 6:9–9:19). They form the conclusion which mentions Noah and his sons (Cf. Gen 6:9–
10).3454 Here the focus shifts from Noah to his descendants.3455 Moses wrote, “And it
happened that the sons of Noah went out from the ark: Shem and Ham and Japheth. And
Ham, he [was the] father of Canaan. These three [were] the sons of Noah, and from these
scattered all [the people] of the earth.”
By spreading out across the known world, the descendants of Noah fulfilled the
command to be fruitful and multiply and fill the earth (Gen 1:28; Gen 9:1, 7). This passage
introduces the ancestor of the nations whom God commanded Moses’ original readers to
displace (Gen 10:15–19; Exod 3:8; Deut 9:5).3456 Canaanites practiced polytheism, child
sacrifice, and religious prostitution (Lev 18:24–25; Deut 12:29–31).3457 The behavior of
Noah’s sons foreshadows the relationships between their descendants (Gen 9:20–23; Josh
11:16–20; Josh 16:10; Josh 17:12–13).3458
a) Read Gen 9:18–19. How did Noah resemble a second Adam? Why do you think Moses
included Canaan in these verses?

Noah Planted a Vineyard
b) Gen 9:20–21: A considerable number of years have elapsed since Noah’s flood, as Ham
produced four sons in the interim (Cf. Gen 8:15–18; Gen 10:6). Moses wrote, “Then Noah, a
man of the ground (adamah), began by planting a vineyard.” He appeared to deliberately link
Noah with Adam, the man whom God formed from the ground (Gen 2:7; Gen 3:17–19).3459
With Noah, humanity (adam) received a fresh start.3460
Lamech called his son Noah (noakh), saying, “This one shall relieve (nakham) us
from our work and from the painful toil of our hands [arising] from the ground which the
Lord has put under a curse” (Gen 5:29). He created a play on words between nuakh, which
means “rest” and a similar sounding term which means “comfort” (nakham).3461
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Noah produced a luxury item,3462 indicating that rain came in the right amounts to
grow lush crops rather than to obliterate life (Cf. Gen 7:17–24).3463 While the wine which
Noah produced brought comfort from his toil, it yielded mixed results.3464 Hebrew scholars
disagree whether Noah was the first person to ferment wine. Some hold that “began” (khalal)
implies a completely new activity.3465 Others note that the same grammar occurs in a verse
depicting the onset of the building of the temple after returning from exile (Ezra 3:8).3466
According to the Epic of Gilgamesh, winegrowing preceded the flood. The Noah
figure Utnapishtim gave the men who built his boat “red wine, oil, and white wine.”3467 The
earliest archaeologic evidence for winemaking comes from the Zagros Mountains in northern
Iran. Six nine-liter clay jars containing wine residue date to 5400–5000 BC.3468 This area lies
close to the Ararat Mountains (Gen 8:4).
Concerning Noah, Moses reported, “And he drank from the wine, and he became
drunk, and he uncovered himself inside his tent.” This seems incompatible with the earlier
description of Noah as “a righteous man, having integrity in his generation” (Gen 6:9).3469
Yet, Moses neither condoned nor censured his behavior.3470
Israelites considered wine one of God’s good gifts (Deut 14:26; Ps 104:14–15; Isa
62:8–9). In fact, the Lord compared Israel to a vineyard (Isa 5:1–7; Mark 12:1–12).3471 Priests
offered wine to God twice a day and included it with burnt sacrifices (Exod 29:38–42; Num
15:4–7).3472
Scripture also recognizes the perils of drunkenness (1 Sam 1:12–17; Prov 23:29–35;
Hos 4:10–12; Jer 25:15–16, 27–29).3473Inebriation and holiness cannot coexist.3474 God
threatened to kill any priest who drank wine before entering the tabernacle (Lev 10:8–11). A
key aspect of the Nazirite vow of dedication to God consisted of abstention from alcohol
(Num 6:1–4).3475
The Lord particularly condemned drunkenness coupled with nakedness, employing
this imagery as a sign of judgment (Lam 4:21–22; Hab 2:15–16).3476 Two nations which later
oppressed and ensnared Israel arose after Lot’s daughters plied him with alcohol (Gen 19:30–
38). David tried to cover his adultery by getting Uriah drunk so that he would ignore his
sense of honor and go home to sleep with his wife (2 Sam 11:10–13).3477
One Ugaritic text describes the chief god, El, as too drunk to walk. It says), “El sits in
his mrzḥ-shrine. [El] drinks [wi]ne to satiety, liquor, to drunkenness. El goes to his house,
proceeds to his court. Ṭkmn and Šnm carry him.”3478 The verb used for “carry” implies that El
3462
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could no longer walk.3479 Since the Ugaritic religion emphasized fertility rites,3480
intoxication and prostitution likely occurred in tandem. 3481
Read Gen 9:20–21. How does the Old Testament depict wine? Why did nudity coupled with
drunkenness carry negative associations in Israel? How do you avoid the pitfalls which exist
with alcohol consumption?

Ham Dishonors His Father
c) Gen 9:22–23: Concerning the incident with Noah’s vineyard (Gen 9:20–21), Moses
focused upon how Noah’s son sinned him, rather than upon what Noah did.3482 This account
illustrates the moral depravity of the descendants of Ham—Canaanites, Egyptians, and
Babylonians—in contrast to the upright conduct of Shem and Japheth’s progeny (Gen 10:6–
32).3483 Moses wrote, “And Ham, the father of Canaan, saw (raah) the nakedness of his
father, and he told his two brothers outside.”
This consisted of attentive observation,3484 to the point of voyeurism (Song 1:6; Song
6:11).3485 Throughout the Old Testament, God commanded children to render honor to their
parents (Exod 21:15, 17; Deut 27:16; Prov 30:17; Mal 1:6).3486 This includes the first of the
Ten Commandments which apply to relationships between people (Exod 20:12).3487 Ham
compounded his error by telling his brothers about Noah’s disgraceful state (Prov 17:9).3488
According to one Ugaritic tale, the god Baal. viewed sons as a blessing who would
protect their fathers.3489 Baal said, “So shall there be a son in his house...Who smothers the
life-force of his detractor...Who takes him by the hand when he’s drunk, carries him when
he’s sated with wine.”3490
A Mesopotamian man’s last will and testament illustrates the severity of the penalty
for dishonor. He wrote, “And now therefore, my two sons…whichever of them shall bring a
lawsuit against…or shall abuse…their mother, shall pay 500 shekels of silver to the king; he
shall set his cloak upon the door bolt, and shall depart into the street.”3491 In the Ancient Near
East, a parent removing clothing from someone symbolized disinheritance.3492
This interpretation of Ham’s sins makes sense in its cultural context (Isa 51:17–18).
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Yet, some scholars who don’t recognize loyalty to one’s parents as a cardinal virtue seek
deeper meaning in the text.3493 They allege unwarranted charges of incest with Noah or his
wife,3494 or even Noah’s castration.3495 Such topics receive explicit attention elsewhere in the
Pentateuch, making it unlikely that Moses avoided lurid details (Cf. Gen 19:4–5; Gen 35:22;
Gen 49:1–4).
Furthermore, Shem and Japheth’s actions refute such allegations. 3496 Moses reported,
“Shem and Japheth took the outer garment and they put it on two shoulders. And they walked
backwards, and they covered [the] nakedness of their father. And their faces [were]
backwards, and the nakedness of their father they did not see (raah).”
The repetition and detail in this account evoke the great effort expended by Shem and
Japheth to avoid seeing their father’s nudity. One can imagine them plotting how to manage
to clothe Noah without catching a glimpse of him. Perhaps they walked backwards until
Noah’s toes came into view and then dropped the cloak over him.3497
Read Gen 9:22–23. How does this passage reveal the attitudes of Noah’s sons? Why do you
think Moses included it?

Obedience in the Lord
2) Eph 6:1: Household codes were quite common in the ancient world.3498 In the GrecoRoman milieu, they regulated the behavior of women, children, and slaves toward husbands,
parents, and masters.3499 However, Eph 6:1–4 follows the apostle’s exhortation for all
Christians to exhibit submission to each other as an expression of the Holy Spirit’s work in
our lives (Eph 5:15–21).3500
Jesus’s call to discipleship infringed upon traditional family responsibilities (Mark
3:31–35; Mark 10:28–31; Mark 13:12–13; Luke 8:1–3; Luke 9:59–62). Thus, Paul’s
guidance regarding these relationships provided stability where entire households had
converted to Christianity.3501 As the apostle typically did, he first discussed the
responsibilities of the household member considered subordinate in Greco-Roman society.3502
After finishing his charges to wives and husbands (Eph 5:21–33), Paul wrote,
“Children, obey your parents in the Lord, for this is right.” Significantly, Paul directly
addressed Christian children.3503 Therefore, the church in Ephesus likely included them in
worship and community instruction.3504
Most girls married in their early teens;3505 boys came of age at twenty-five.3506 Those
3493

Wenham, Genesis 1–15, 200. Wenham is not among them.
Walton, Genesis, 346.
3495
Hamilton, The Book of Genesis, Chapters 1–17, 322.
3496
Walton, Genesis, 346.
3497
Wenham, Genesis 1–15, 200.
3498
John T. Fitzgerald, “Haustafeln,” ABD 3:80–1, 80.
3499
Balch, “Household Codes,” ABD 3:318.
3500
Lincoln, Ephesians, 395.
3501
Lincoln, Ephesians, 398.
3502
Lincoln, Ephesians, 395–6.
3503
Witherington, The Letters to Philemon, the Colossians, and the Ephesians: A Socio-Rhetorical Commentary
on the Captivity Epistles, 336.
3504
Arnold, Ephesians, 415.
3505
Cohick, Women in the World of the Earliest Christians, 35.
3506
Witherington, Grace in Galatia: A Commentary on St. Paul’s Letter to the Galatians, 282.
3494

278

https://redemptivehistorytheology.com/blog/

Gen 4–11 Chapter 10: Noah Curses Canaan (Gen 9:18–27)

DT Plichta

of Jewish background recognized that a shift of allegiance occurred when they married (Gen
2:23–24; Eph 5:25–31).3507 However, in the Roman world, the requirement of obedience
lasted until one’s father died.3508
Paul commanded wives to submit (hypotassō) to their husbands (Eph 5:22).3509 That
leaves open the possibility of respectful disagreement.3510 He ordered children to go a step
further and obey (hypakouō) their parents.3511 This connotes compliance free of
objections.3512
The phrase “in the Lord” (en kuriō) generates much controversy. It does not appear in
some ancient manuscripts, including some dating back to the fourth century.3513 However, it
does occur in other equally old documents. Therefore, one manuscript (P46) dated to ca. 200
makes the determination to include these words.3514
Another issue concerns exactly what “in the Lord” means. Some scholars assert that
the command to obey applies only to Christian parents.3515 Others claim that children must
comply to their parents’ expectations only when their orders do not conflict with God’s.3516 In
Ephesians Paul typically argues for behavior based upon what Jesus has done (Luke 2:41–52;
Eph 1:3–14).3517 However, the most likely possibility takes the context of the other household
codes into consideration (Eph 5:18–22; Eph 6:5–7).3518
One aspect of following the Lord consists of obeying one’s parents. In fact, the Spirit
enables children to obey.3519 Elsewhere, Paul equated disobedience to one’s parents with
failure to honor God as Lord (Rom 1:28–32; 2 Tim 3:1–6).3520 He claimed that such behavior
is “right” (dikaios). This noun refers to action which conforms to God’s laws.3521
In the Greco-Roman world, people widely recognized the call to such obedience. 3522
A first century BC Roman historian wrote of the authority granted to fathers in that society:
“These, then, are the excellent laws which Romulus enacted... Those he established with
respect to reverence and dutifulness of children toward their parents, to the end that they
should honor and obey them in all things, both in their words and actions, were still more
august and of greater dignity and vastly superior to our laws. For those who established the
Greek constitutions set a very short time for sons to be under the rule of their fathers, some
till the expiration of the third year after they reached manhood, others as long as they
continued unmarried, and some till their names were entered in the public registers…
“The punishments, also, which they ordered for disobedience in children toward their parents
were not grievous: for they permitted fathers to turn their sons out of doors and to disinherit
3507
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them, but nothing further. But mild punishments are not sufficient to restrain the folly of
youth and its stubborn ways or to give self-control to those who have been heedless of all that
is honorable; and accordingly, among the Greeks many unseemly deeds are committed by
children against their parents.
“But the law giver of the Romans gave virtually full power to the father over his son, even
during his whole life, whether he thought proper to imprison him, to scourge him, to put him
in chains and keep him at work in the fields, or to put him to death, and this even though the
son were already engaged in public affairs, though he were numbered among the highest
magistrates, and though he were celebrated for his zeal for the commonwealth.”3523
Notably, Paul placed restraints upon fathers regarding how they treated their children
(Eph 6:4). Although people commonly expected children to obey their parents, Paul
contended that those who belong to Christ should live in a way which pleases the Lord (Col
1:9–10; Col 3:20; Eph 4:1–3).3524 This precludes obeying orders which contradict God’s
commands.
a) Read Eph 6:1. How did Paul alter the format of Greco-Roman household codes? To
whom does this apply? Why did Paul command children to obey their parents? What does
such conformity signify?

Life-long Honor
b) Eph 6:2–3: After directing children who were still growing up to obey their parents (Eph
6:1), Paul quoted part of the fifth commandment.3525 He wrote, “Honor your father and your
mother, which is the first command with a promise, in order that good to you it may be, and
you will be long-lived on the earth.”
This matches the beginning of the Greek translation of Exod 20:12.3526 To honor
(timaō) someone consists of rendering esteem, dignity, and proper recognition to that
person.3527 In Judaism, honoring one’s parents paralleled the reverence accorded to the Lord
(Lev 19:1–4).3528 Unlike the command to obey, this mandate applies to adults (Gen 2:23–24;
Eph 5:25–31; Matt 19:16–19).3529 It includes supporting parents with financial needs (Matt
15:3–6; 1 Tim 5:3–6).3530
The Jewish philosopher Philo (20 BC–40 AD) asserted:
“And so [the aged], living in a tranquility worthy of their time of life, enjoy all abundance,
and pass their old age in luxury; while their children make light of all the hardships they
3523
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undergo to furnish them with the means of support, under the influence both of piety and also
of the expectation that they also in their old age will receive the same treatment from their
descendants; and so they now discharge the indispensable debt which they owe their parents,
knowing that in proper time, they will themselves receive what they are now bestowing.
“And there are also others who are unable to support themselves, for children are no more
able to do so at the commencement of their existence, than their parents are at the end of their
lives. On which account the children, having while young been fed in accordance with the
spontaneous promptings of nature, now with joy do in return support the old age of their
parents.
“Is it not right, then, after these examples, that men who neglect their parents should cover
their faces from shame, and reproach them selves for disregarding those things…For the
children have nothing of their own which does not belong to the parents, who have either
bestowed it upon them from their own substance or have enabled them to acquire it by
supplying them with the means.”3531
Within the Ten Commandments, this is the first with an explicit promise for adhering
to it.3532 Although Exod 20:4–6 does contain a pledge, it refers to keeping all the Lord’s
mandates.3533 Paul likely omitted “in the land which the Lord you God gives you” because it
pertained to Israel.3534 For gentiles living in Asia Minor, that was irrelevant.3535 However, he
did retain God’s vow for a good, long life (Deut 5:33).3536 This refers to temporal—not
eternal—benefits.3537
Nevertheless, we cannot universally apply this assurance. A one-to-one correlation
between people who honor their parents and those who enjoy prosperity while reaching an
advanced age does not exist.3538 The Lord does not make such guarantees (1 Ki 14:11–
13).3539
Read Eph 6:2–3. How does honoring parents differ from obeying them? Where did Ham go
wrong (Gen 9:20–23)? How can you best honor your father and mother?

Nurturing and Feeding
c) Eph 6:4: In a society where men wielded life-long power over whether their children lived
or died, Paul recognized that fathers needed instruction concerning behavior toward their
children.3540 As with husbands and slave owners, he commanded fathers not to abuse their
authoritative position (Eph 5:25–28; Col 3:19; Eph 6:1–3, 9).3541 Such reciprocity in
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household codes was unheard of in the Greco-Roman milieu. Typically, they regulated the
behavior of women, children, and slaves toward husbands, parents, and masters.3542
The apostle wrote, “And fathers, do not provoke to anger your children but nurture
them in the training and instruction of the Lord.” “Fathers” (patēres) occasionally refers to
both parents (Cf. Heb 11:23).3543 However, in Greco-Roman society, the training and
instruction of children remained their father’s responsibility, which is likely why he mentions
only men here.3544 In contrast, Paul employed the generic word for “parent” (goneus) in Eph
6:1.3545
The verb he used for “provoke to anger” (parorgizō) occurs only twice in the New
Testament (NT) (Rom 10:19) and only three times in Greek classics. However, it appears
twenty-eight times in the Greek Old Testament books accepted by Protestants (Deut 4:25;
Judg 2:11–12; Jer 7:18–19).3546 Paul also employed the related noun parorgismos in Eph
4:26, which is the only time it occurs in the NT.3547
Yet, his meaning remains clear. Fathers must evaluate the effect of their words and
deeds upon their children before interacting with them (Col 3:21).3548 Driving children to
exasperation or bitterness contradicts God’s plan for families.3549 This prohibits extreme or
arbitrary demands, cruel discipline, biased treatment, sarcasm, and humiliation.3550 Men must
practice consideration and sensitivity to their children’s feelings (Eph 4:29–32).3551
Since fathers in the Greco-Roman world reigned supreme, people assumed they
would treat their children harshly.3552 In fact, the original recipients of this letter likely
expected Paul to command juveniles to not provoke their parents. No comparable admonition
exists in Greco-Roman literature.3553 Although Greco-Romans universally viewed children as
the property of their parents—as noted in Obedience in the Lord (Eph 6:1)—a few authors
did recommend moderation in raising them.3554
For example, Seneca (4 BC–65 AD) advised:
“It is, I assure you, of the greatest service to boys that they should be soundly brought up, yet
to regulate their education is difficult, because it is our duty to be careful neither to cherish a
habit of anger in them, nor to blunt the edge of their spirit…A boy's spirit is increased by
freedom and depressed by slavery: it rises when praised and is led to conceive great
expectations of itself: yet this same treatment produces arrogance and quickness of temper:
we must therefore guide him between these two extremes, using the curb at one time and the
spur at another.
“He must undergo no servile or degrading treatment; he never must beg abjectly for anything,
nor must he gain anything by begging; let him rather receive it for his own sake, for his past
good behavior, or for his promises of future good conduct. In contests with his comrades, we
Balch, “Household Codes,” ABD 3:318.
Arnold, Ephesians, 417.
3544
Witherington, The Letters to Philemon, the Colossians, and the Ephesians: A Socio-Rhetorical Commentary
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ought not to allow him to become sulky or fly into a passion...we should allow him to enjoy
his victory, but not to rush into transports of delight: for joy leads to exultation, and
exultation leads to swaggering and excessive self-esteem.
“We ought to allow him some relaxation, yet not yield him up to laziness and sloth, and we
ought to keep him far beyond the reach of luxury, for nothing makes children more prone to
anger than a soft and fond bringing-up, so that the more only children are indulged, and the
more liberty is given to orphans, the more they are corrupted.
“He to whom nothing is ever denied, will not be able to endure a rebuff, whose anxious
mother always wipes away his tears, whose [servant who escorts him to school] is made to
pay for his short-comings. Do you not observe how a man's anger becomes more violent as
he rises in station?...
“Flattery, then, must be kept well out of the way of children. Let a child hear the truth, and
sometimes fear it: let him always reverence it. Let him rise in the presence of his elders. Let
him obtain nothing by flying into a passion: let him be given when he is quiet what was
refused him when he cried for it: let him behold, but not make use of his father's wealth: let
him be reproved for what he does wrong…
“Above all, let his food be scanty, his dress not costly, and of the same fashion as that of his
comrades: if you begin by putting him on a level with many others, he will not be angry when
someone is compared with him.”3555
The verb which Paul chose as the standard for child-rearing (ektrēphō) contains two
shades of meaning. On the one hand, it refers simply to “bringing up” a child. It also refers to
nurturing and feeding someone (Eph 5:29; Gen 47:17).3556
Plutarch (46–122 AD) wrote:
“Lycurgus would not put the sons of Spartans in charge of purchased or hired tutors, nor was
it lawful for every father to rear or train his son as he pleased, but as soon as they were seven
years old, Lycurgus ordered them all to be taken by the state and enrolled in companies,
where they were put under the same discipline and nurture (ektrēphō) and so became
accustomed to share one another's sports and studies.”3557 Nurturing involves more than
simply bringing someone up to adulthood.3558
“Training” (paideia) and “instruction” (nouthesia) are roughly synonymous,3559 with
the first term incorporating correction and discipline (2 Tim 3:16; 4 times in Heb 12:5–
11).3560 Authors typically used paideia in connection with the complete education of children
(Prov 1:2, 7–8; Prov 4:1–5; Prov 19:20 in the Greek translation). In fact, the word is related
to the terms for “child,” “tutor,” and “teacher.”3561
Similarly, nouthesia means “counsel about avoidance or cessation of an improper
course of conduct.”3562 It involves verbal admonition,3563 with the goal of redirecting a
person’s mind onto the right course of action.3564 Old Testament authors regarded this
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training as one of the main roles of parents (Deut 21:18–21; 1 Sam 3:11–14; Ps 78:1–8).3565
By the Greco-Roman era, once a boy reached seven years of age, the primary
influence upon him officially shifted from his mother to his father.3566 Often, his parents hired
a tutor.3567 Meanwhile, girls received instruction in managing a household.3568 In terms of
basic education, women in Rome and in Asia Minor—where Ephesus is located—fared better
than those in Judea or Greece.3569 Nevertheless, the rationale for educating Greco-Roman
women appeared to be so that they could teach young boys.3570
Quintilian, a great scholar of rhetoric (35–100 AD), asserted:
“I would, therefore, have a father conceive the highest hopes of his son from the moment of
his birth. If he does so, he will be more careful about the groundwork of his
education...Above all see that the child's nurse speaks correctly...Do not therefore allow the
boy to become accustomed even in infancy to a style of speech which he will subsequently
have to unlearn...As regards parents, I should like to see them as highly educated as possible,
and I do not restrict this remark to fathers alone...And even those who have not had the
fortune to receive a good education should not for that reason devote less care to their son's
education.”3571
However, Greco-Roman people frequently denounced highly educated women as
promiscuous. In their society, a woman with a bold demeanor implied sexual availability.3572
In 115 AD, Juvenal satirized educated women by writing the following:
“But most intolerable of all is the woman who as soon as she has sat down to dinner
commends Virgil, pardons the dying Dido, and pits the poets against each other, putting
Virgil in the one scale and Homer in the other. The grammarians make way before her; the
rhetoricians give in; the whole crowd is silenced...so torrential is her speech that you would
think that all the pots and bells were being clashed together…She lays down definitions, and
discourses on morals, like a philosopher…
“Let not the wife of your bosom possess a special style of her own...Let her not know all
history; let there be some things in her reading which she does not understand. I hate a
woman…who observes all the rules and laws of language, who quotes from ancient poets that
I never heard of and corrects her unlettered female friends for slips of speech that no man
need trouble about: let husbands at least be permitted to make slips in grammar!
“There is nothing that a woman will not permit herself to do, nothing that she deems
shameful, when she encircles her neck with green emeralds, and fastens huge pearls to her
elongated ears: there is nothing more intolerable than a wealthy woman.”3573
Despite his former adherence to the sect of the Pharisees (Phil 3:2–7), Paul did not
limit training in the Scriptures to boys (Cf. 1 Tim 2:11).3574 This was rare at that time within
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Judaism.3575 While some rabbis taught that men should teach the Mosaic law to their
daughters, others asserted that doing so amounted to debauchery (m. Sotah 3.4). The
Jerusalem Talmud went further, contending, “Let the words of the law be burned rather than
committed to women” (y. Sotah 3:19).3576
Finally, we have the modifying phrase “of the Lord” in Paul’s admonition to train and
instruct children. This involves following Christ’s example and practicing what he taught
(Deut 6:4–9; Matt 22:34–40).3577
The Jewish historian Josephus (37–100 AD) noted:
“The law…commands us to bring those children up in learning, and to exercise them in the
laws, and make them acquainted with the acts of their predecessors, in order to their imitation
of them, and that they might be nourished up in the laws from their infancy, and might
neither transgress them, nor have any pretense for their
ignorance of them.”3578
Plato (427–347 BC) recognized the value of modeling proper behavior. He claimed),
“The most effective way of training the young—as well as the older people themselves—is
not by admonition, but by plainly practicing throughout one's own life the admonitions which
one gives to others.”3579
Paul offered himself as an example worthy of emulation (1 Cor 4:14–17, 21). We, too,
must educate our children with a godly demeanor, in addition to emphasizing Christian
subject matter.3580 Humility, respect, and submission to others represent core values in the
families of believers (Eph 4:1–6; Eph 5:18–21).3581
Read Eph 6:4. How are parents to relate to their children? Why was this unusual in Paul’s
era? What did the apostle expect Christian parents to teach their children?

A Slave of Slaves
3) Gen 9:24–25: Interpreters of this passage face two major issues. First, did Noah’s curse
merely foretell what would happen or did it change the course of human history? Second,
why did the calamity fall upon Canaan, rather than on Ham?3582 Moses wrote, “And Noah
3575
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awoke from his wine, and he knew what his youngest son did to him. And he said, ‘Canaan
be cursed. A slave of slaves he will be to his brothers.’” In the entire account of Noah’s
experiences, Moses attributed only these words to him (Gen 6:8–9:29).3583 Furthermore, for
the first time in Scripture, a human uttered a curse upon someone else.3584
Family patriarchs making pronouncements concerning their children appear
throughout Genesis.3585 These declarations functioned much like reading a will to one’s
heirs.3586 Typically, such statements focused upon productive soil, the descendants of their
offspring, and the relationships between them (e.g. Gen 24:60; Gen 27:27–29, 39–40; Gen
49:1).3587
When the Lord curses someone or something, it remains binding (Gen 3:14, 17–19;
Ps 37:22).3588 However, God is not obligated to afflict a person whom another human curses
(2 Sam 16:9–12; Prov 26:2).3589 Consequently, scholars disagree whether the Lord spoke
prophetically through Noah concerning his grandson.3590
Some experts assert that Ham’s behavior served as the occasion when Noah cursed
Canaan, rather than causing it.3591 His voyeurism and mockery may have finally pushed Noah
beyond the breaking point.3592 Similarly, Esau prepared a meal to accompany the moment
when Isaac would bless him. Food did not provide the rationale for the decree (Gen 25:23–
28; Gen 27:1–4).3593
Commentators have wrestled with this text for millennia, 3594 seeking to determine
why Noah singled out Canaan when Ham perpetrated the offense.3595 Some posit that a scribe
erroneously added “Ham, the father of” to the standard Hebrew text of Gen 9:22.3596
However, most bible scholars avoid making such assertions unless there is no other way to
interpret the text.3597 In one perspective, God had already blessed Noah and his sons,3598 and
Noah could not overturn that benediction (Gen 9:1).3599
According to the Midrash Rabbah, a Jewish text which dates to shortly after the exile:
“Rabbi Judah said, ‘Since it is written, “And God blessed Noah and his sons,” while there
cannot be a curse where a blessing has been given, consequently, [Noah] said, “Cursed be
Canaan.’” Rabbi Nehemiah explained, ‘It was Canaan who saw it [in the first place] and
informed them, therefore the curse is attached to him who did wrong.’”3600
On the other hand, grammatical evidence suggests that Ham was Noah’s youngest son
qaton, rather than the second-born (Cf. Gen 5:32).3601 This also fits with the Hebrew
3583
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treatment of word pairs, in which the shortest terms appear first.3602 In this scenario, “Shem,
Ham, and Japheth” does not reflect their birth order.3603
Since Noah’s youngest son humiliated him, he cursed Ham’s youngest son. 3604 Once
again, Genesis reflects the corporate solidarity of the Ancient Near East.3605 What the
patriarch of a family or clan did affected his descendants for good or for ill (Exod 20:5–6;
Num 16:25–33; Josh 7:24–26; Jer 35:18–19).3606
People tend to reproduce children whose behavior resembles their own.3607 In this
view, Canaan conducted himself during this episode in a manner which merited the sentence
he received.3608 Egypt (Mizraim) and Canaan—two of the nations which descended from
Ham—exhibited notoriously contemptible behavior (Gen 10:6; Lev 18:3).3609 In Joshua’s era,
the people of Canaan suffered the consequences of acting like Ham (Exod 23:23–24; Deut
9:4–5).3610 The struggle between the seed of the serpent and the seed of the woman continued
(Gen 3:15; Gen 4:9–11).3611
“A slave (evedh) of slaves” creates a Hebrew superlative, meaning the lowest of
subjects. 3612 We cannot determine whether this means that Canaan’s progeny would be the
property of others or merely their servants. The term evedh covers a wide range of
subordination to another person or nation. Even Israel’s king depicted himself that way when
he wrote to the emperor of Assyria (2 Ki 16:7).3613
However, we do know that Canaan’s offspring experienced subjugation to the
descendants of Shem and Japheth. Approximately forty years after Moses penned Genesis,
Shem’s descendants overtook Palestine (Josh 11:16–20; Josh 16:10; Josh 17:12–13).3614
Slavery as an Ancient Near Eastern institution began ca. 4000 BC, when warriors took
captives in battle. It later expanded to debtors and their children (Lev 25:39–44; Neh 5:5).3615
In Europe and the United States, people tragically misused this verse to assert that
God commanded the subjugation of Africans.3616 One abolitionist wrote, “I am persuaded that
no passage in the sacred volume of revelation has suffered more abuse than ‘Noah’s curse or
malediction.’”3617
Ham’s name comes from a term meaning “hot” or “warm” (ham),3618 yet proponents
of slavery claimed that “Ham” meant “black” or “burnt.”3619 Although none of Canaan’s
offspring included Africans with dark skin (Gen 10:15–19),3620 advocates of slavery asserted
that the curse applied to all of Ham’s descendants (Gen 10:6–14).3621 Finally, a curse does not
Shem ( )שֵׁ םand Ham both consist of two consonants. Japheth has three.
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equal a command.3622 Modern Old Testament scholars recognize such views as “exegetically
ridiculous.” Nevertheless, some reprinted commentaries reflect a pro-slavery position even
today.3623
One reprinted book by A. W. Pink claims:
“The whole of Africa was peopled by the descendants of Ham, and for many centuries the
greater part of that continent lay under the dominion of the Romans, Saracens, and Turks.
And, as is well known, the negroes who were for so long the slaves of Europeans and
Americans also claim Ham as their progenitor...The fulfillment of this part of the prophecy is
well-known to our readers.”3624
By claiming theological justification for a great blot on European and American
history, such publications continue to foster racist attitudes in our churches. 3625
a) Read Gen 9:24–25. Why did Noah curse Canaan, rather than Ham? Were Noah’s words
binding upon God? Why or why not? How did the improper exegesis of these verses impact
African, European, and American history? What effect does this passage have upon the way
we treat others?

Blessed Be the God of Shem
b) Gen 9:26–27: After Noah cursed Canaan (Gen 9:24–25), he said, “Blessed be the Lord
God of Shem, and let Canaan be a slave to him. May God make wide for Japheth, and let him
dwell in the tens of Shem, and let Canaan be a slave to him.” Surprisingly, Noah blessed
God, rather than his son Shem, in response to his sons’ righteous act (Gen 9:20–23).3626
Since Noah did not mention a specific benefit, he seems to have thanked the Lord for
being the God of Shem.3627 His godly lineage would proceed through that son (Gen 11:10–11,
31),3628 which explains the omission of Japheth. In this verse, Noah desired the servitude of
Canaan; he did not cause it.3629 Repeating the request twice makes it emphatic.3630
Regarding Japheth, Noah engaged in wordplay by matching the verb for “make wide”
(pathah) with the name of his son (yapheth elohim leyapheth).3631 He asked the Lord to give
Japheth an extensive inheritance of land.3632 Japheth’s offspring eventually spread through
Greece and Turkey, then into Europe (Gen 10:2–5).3633
The identity of “him” in the phrase “let him dwell in the tents of Shem” remains
3622
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unclear. Ancient literature suggests that Noah referred to God.3634 For example, an Aramaic
paraphrase of this verse says, “And he shall make his Shekinah to dwell in the tabernacles of
Shem.”3635 According to the Babylonian Talmud, “Although God has enlarged Japheth, the
Divine Presence rests only in the tents of Shem.”3636 When Moses recorded Noah’s words,
Israel was likely constructing the tent where God took up residence (Exod 25:8–9, 22; Exod
40:17, 33–38).3637
However, several issues persist with the interpretation that “him” refers to the
3638
Lord,
leading most current scholars to take a different approach.3639 In Gen 9:27, Noah
blessed Japheth, not Shem.3640 Therefore, the one who inhabits Shem’s tents is Japheth, rather
than God.3641 Furthermore, “tents” (ohel) occurs in plural form. This indicates that multiple
households would reside among Shem’s descendants.3642
Thus, the people descending from Shem and Japheth would coexist in peace. 3643
Commentators have advanced numerous possibilities regarding such an alliance.3644 Yet,
none of the suggestions emerge as strong contenders as they typically trace a people-group to
the wrong ancestors. The incorporation of gentiles into the people of God has some merit
(Eph 2:11–22).3645
This section concludes with, “Let Canaan be a slave to him.” Both Shem and
Japheth’s progeny would subjugate those of Noah’s youngest son (Cf. Gen 9:22–25).3646 The
offspring of Moses’s original audience would have recognized that the people of Canaan
sinned as their ancestor Ham did (Gen 10:15–19; Exod 3:8; Deut 9:5).3647
However, God made exceptions to Noah’s curse and blessing. Rahab the gentile
prostitute and her family joined the people of the Lord (Josh 2:8–14; Josh 6:25). Meanwhile,
the Israelite Achan broke God’s command regarding taking plunder from Rahab’s city. As a
result, his family received the death penalty (Josh 7:1, 15, 22–26). Ultimately, Israel and
Judah also followed the way of the Canaanites (2 Ki 17:7–20).3648 Even then, God spared a
faithful Cushite, a descendant of Ham (Gen 10:6; Jer 38:7–10; Jer 39:15–18).
Read Gen 9:26–27. Who did Noah bless for Shem’s righteous act? Why? How does this text
foretell the incorporation of Gentiles into the people of God? Why do we know that the Lord
made exceptions to Noah’s blessing and curse?
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